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A Brief Analysis and Interpretation 

of the Biblical Data • 	Regarding the Role of •oman  

The Creation of Woman--Her Status  

Two passages in the opening chapters of Genesis deal with the 

origin of woman. The first forMs a part of the sublime summariza-

tion of creation; the second is found in the supplementary acnourt 

which supplies the details of her creation.' 

In the first statement the Divine determination to create the 

human race is stated: "Then God said, 'Let us make man in our image 

Lielem7, after our likeness jaemqthi; and let them have dominion . . 

." The resultant act of creation is then summarized: "So God created 

man,in his own image iielem7, in the image nelem7 of God he created • 	him; male [zakarj and female Zheciebah7 he created them." 
The term "man" /'adam7 is being used in its generic sense. 

Moses first observes the creation of the human order, and then notes 

that mankind was created in two sexes--male and female. It is 

significant to observe that both sexes are said to be created "in 

the image of God." Whatever the implications of the phrase, both 

sexes were created reflecting that Dtvine "image." 

In the suplementary account of the creation it is explained 

that the two sexes were not created at the same moment, nor in the 

same manner: The male (later called Adam) was first created. 

"Then the Lord God formed man of dust from the ground, and breathed 

into his nostrils the breath of life; and man became a living 

being." 2  

Later Moses records the Divine intention to make a companion 

for Adam. "Then the Lord God said, 'It is not good that the man 

should be alone; I will make him a helper fit for him ['ezer  kenegd6/:" 



Again, after the naming of the creatures by Adam, the statement is 

made: ":hut for the man there was not found a helper fit for him 

Pezer kenegd67."3  

The Lexicons list cezer as meaning "help," "succour" or in a 

concrete sense "one who helps," "helper." 4  Nexed  with the pre-

position ke is defined as meaning: "according to what is in front 

of= corresponding to." The meaning of Genesis 2:18 is thus rendered, 

"I will make him . . . a help corresponding  to him, i.e. equal and 

adequate to himself."5 Or, in this context the phrase may be de-

fined to mean "as his counterpart" with the extended sense of "fit-

ting him, suiting him." 6  

The LXX reading for Genesis 2:18 is bo6thon  kat' auton. Kata  

used in comparisons is given the sense of "corresponding with, after 

the fashion of"7 Thus the phrase may read: "A helper corresponding 

with him," or "after the fashion of him." In verse 20 the phrase 

is boiithos homoios  auto 	The basic meaning of homoios is "like," 

"similar." It can also have the meaning "of the same nature." 8  It 

can also have the extended meaning, "of the same rank or station."9 

The simple sense of "like" seems adequate for the context, 

although the latter meaning could easily apply. The Lord designed 

to make a helper for the man--like him, or similar to him. After 

viewing the creatures brought before him and after naming them, Adam 

senses that there are none similar to him, of the same kind of nature. 

There were certainly none of his rank and station in the creation. 
w 

At this point of realization and lonliness "the Lord God caused 

a deep sleep to fall upon the man, and while he slept took one of 

his ribs and closed up its place with flesh; and the rib which the 

Lord. God had taken from the man he made into a woman and brought her 

to the man. Then the man said, 'This at last is bone of my bones and 

flesh of my flesh; she shall be called .',roman ['ishshah7,  because she 

was taken out of Man Pial17.n10 



Inspiration does not disclose the reason, why the woman was 

created in this manner rather than in the manner the man was created. 

The first man was formed from the dust; the woman was derived in 

part from the man and "built" /banahj  into a person. On the basis 

of this brief record some observations may be made: 

The woman is of the same flesh  and substance  as the man. 

She is neither inferior nor superior in substance. She is homoios--  

similar to man. Adam acknowledges the woman to be "bone of my bones 

and flesh of my flesh." 11  

Woman is man's counterpart. The unique manner of creating 

the woman would underscorA the true kinship she was to have with man. 

Generically speaking man is in two sexes; hence, incomplete without 

the woman. The two complement to make the whole. roman is the es-

sential complement or counterpart to the man. No doubt this particu-

lar manner of creation was designed also to undergird the unity of 

the marriage bond ("they become one flesh." 12 ). 

Equality inferred. Equality of person is suggested by 

the portion of the man's body which was used in the creation of the 

woman. She is derived neither from his foot nor from his head, but 

from his side.l3 

Her name implies an equality. Adam's statement upon 

receiving the woman indicates that he recognized her as a true 

complement to himself. "This at last fzo'th happa'am7"  or "now 

at length" seems to be an allusion to his previous survey and 

naming of the animals at which time Adam realized there were none 

similar to himself. "Now at length" the Lord has presented another 

being whom he recognizes as being fully of his kind. Doubtlessly 

being informed by the Creator of her origin, he promptly names 

her "Woman," "because she was taken out of Man."14 

Inasmuch as the woman was created in "the image of God," 



of the same substance as man, to be his counterpart, it may be 

concluded that the creation account clearly indicates the Divine 

intention that woman was to be viewed on an equality with the man. 

There are, however, other factors in the account that suggest 

that a certain relationship was to be sustained between the two. 

The priority of creation. Adam was created first; Eve, 

secohd. 15  

Dependence. A certain degree of dependence of the woman 

upon the man is implied. The woman wa,, made from the man. She is 

presented to the man. She is named by the man. 

Purpose of creation. The Scripture record is that God 

purposed to make man "a helper fit for him." 16  

In the light of all the facts pertaining to the creation of 

woman care must be taken not to read into these-three points dealing 

with relationships more thanthe Creator intended. Priority of 

creation probably does indicate a certain headship of man in the 

relationship between the two sexes even before the entrance of sin. 17  

There is also a certain relationship of dependence set forth as Eve 

is entrusted to Adam. However, neither the headship nor the dependence 

aspects of the relationship should be construed to indicate inferiori-

ty on the part of the woman. Difference of function does not 

necessarily indicate inferiority of being as some might infer. 

Neither is superior or inferior to the other, for both are made in 

the image of God, and each has his given role to fulfill in the 

Creator's purpose. 

Nor is woman's role as "helper" to be misconstrued to mean that 

she was intended merely as the slave or plaything of the man. 

Rather, it is to he understood that man is in a sense incomplete. 

He is lacking a counterpart. '4oman fills that need and enables 

man to fill the Creator's objectives for the race. "She is the kind 

of help man needs, agreeing with him mentally, physically, spiritually. 



She is not an inferior being." 18  The apostle Paul, while recog-

nizing a certain headship to the man, states the necessary, mutual, 

interdependence of both. "(Nevertheless, in the Lord woman is not 

independent of man nor man of woman; for as woman was made from man, 

so man is now born of woman. And all things are from God." 19  

The Effects of Sin and Judgment on 4oman's Status  

The third chapter of Genesis records the entrance of sin into 

the earth. Eve was deceived into partaking of the forbidden fruit, 

and in turn became Satan's agent to tempt Adam also to sin. dhereas 

Eve was deceived, Adam knew what he was doing, though neither 

scarcely could conceive the enormous consequences that would issue 

from their actions. 20  

The judgment that was pronounced by the Creator upon the woman 

was as follows: "Po the woman he said,. I will greatly multiply your 

pain in childbearing; in pain you shall bring forth children, yet 

your desire shall be for your husband, and he shall rule over you." 21  

Two of the phrases are pertinent to this study: (1) "your desire 

iteshaciall7 shall be for your husband," and (2) "he shall rule 

Lnashal,7 over you." 

Teshuoah is defined as "impulse, urge," or "longing.u 22  It  

occurs three times in the OT. In addition to the passage under con-

sideration it is used to describe the passion of a figurative beast 

about to spring upon its prey. 23 In the remaining instance it is 

used to describe the yearning of a man for a woman: "I am my be-

loved's, and his desire /teshlqah7 is for me."2k 

Some have suggested that teshqqah in the case of God's judg- 

• 	ment upon the woman was an implantation of a yearning or desire 

that the woman would have for the man "bordering upon disease"--

a "morbid" yearning which, try as she may, she cannot banish from 

her nature.25 



Although the judgments pronounced on the pair are in one sense 6  

punishments, yet from another perspective they appear to have been 

designed to help mankind in the new situation of sin. 26  Sin is a 

divisive element tending to disunity and dissension. Fault-finding 

and rebellion between the pair and their posterity might have led to 

a division of the sexes which would have further perverted the creation 

of God. It may be suggested that since the term, teshqqah,  is used 

in a healthy manner in the Song of Solomon,that the judgment on Eve 

(representinr her sex) was in effect a strengthening of that desire 

(already present from the original creation) to be in a bond of 

union with man. Regardless of what effects sin may have on the 
rya. 

relationship of the sexes the two cannot separate to live apart 

independent of each other. The exceptions prove the rule of a deep 

underlying attraction which continues to draw and to hold the two 

sexes together. 

"He shall rule over you." Mashal  consistently carries the 

sense of "rule" "reign" "have dominion over." It is the term com-

monly tised with reference to kings and those in positions of authori-

ty. The rule may he benign or harsh depending upon the ruler, but 

the term itself does not imply harshness, but that of governing. 

As has been previously observed there was a certain headship 

accorded to man in the original creation. Now in the judgment on 

the first woman that headship is fixed. She is not thereby made 

inferior to the man, nor he superior as far as their quality is 

concerned. Rather, the relationship between the two has peen fixed. 

In this judgment woman is placed under the care, protection, and 

government of the man. A certain right of independent action 

has been forfeited by Eve's sin. Her status is now one of dependence; • 
man is charged with her care. )hile, in a sense, this is a judment, 

it would appear also to be a "confirmation and perpetuation of that 



authority which had been assigned to man at the creation, 27 but 

which has now been made imperative in order to maintain a degree of 

harmony and stability between the sexes in the sin situation. 28  

Some may feel that this judgment which defines a relationship 

of headship to the man and dependence and submission to the woman is 

or was intended to be confined to the marital situation onlyj since 

it was in such a situation that the judgment was given. Under in- 

spiration the apostle Paul, however, evidently understood the judgment 

to apply to womankind. He states, "feheyi should be subordinate, 

as even the law says." 29 To the best knowledge of this writer, the 

Mosaic codes do not make such a statement. The term "law" is probably 

referring to the books of Hoses. CumNela(m.tors generally agree that 

Paul is alluding to the Divine judgment on Eve (Genesis 3:16). The 

headship of the man and the dependence of the woman upon the man is 

the consistent point of view set forth in the Scriptures from this 

time on.3 0  

Mile the Divine judgment placed woman in the care and govern-

ment of man, such a relationship in no wise rendered her inferior. 

The arrangement was evidently designed to mitigate as far as possible 

the disruptive effects of sin. That the relationship has been abused 

none can deny. but abuse has not voided the divine decree defining 

this relationship. ',There Christian principles have been cherished, 

woman's sphere in human life has been a happy and useful one. 31  

"Wherever its lahristianity/ teachings and spirit prevail, she is 

made the loved companion, confidante and adviser of her husband."3 2  

The Status of 4oman in the Biblical Instruction  • 	In the role of parent equal honor is accorded the mother and 

the father. In the heart of the Decalogue is the fifth commandment. 

It heads the list of obligations to one's fellowmen. dere is enshrined 



the Creator's high regard for the mother. "Honor your father and 
	V 

your mother,  that your days may be long in the land which the Lord 

your God gives you.33 In a later statement of instruction the Lord 

reverses the order of the parents. "Say to all the congregation 

of the people of Israel, You shall be holy; for I the Lord your God 

am holy. Every one of you shall revere  his mother  and his father, 

and you shall keep my sabbaths: I am the Lord your God."3 4  

Children are enjoined to listen to instruction from both 

parents. "Hear, my sr a, your fa her's instruction, and reject  not 

your mother's teachinp . ."35  A curse is pronounced on unruly children 

who refuse to obey either parent. "The eye that mocks a father and 

scorns  to obey  a mother will be picked out by the ravens of the valley 

and eaten by the vultures."3 6  

Both parents were to be respected even in their old age. 

"Hearken to your father who begot you, and do not despise your  

mother  when she is old."37 Judgment is threatened one who curses 

his parents. "If one curses his father or his mother,  his lamp 

will be put out in utter darkness."3 3  In the Theocracy that judg-

ment was death. *Whoever curses his father or his mother  shall be 

put to death."39 Death might also be the penalty exacted upon an 

incorri ible offspring who refused to "obey the voice of his father 

or the voice  of his mother." 40  

It would seem that such a high regard for the position and 

instruction of the mother would engender in each generation of young 

people a high respect for womanhood in general among those who served 

God. 

The women of Israel appear to have minEled freely with the 

men in the social gatherings of the nation. .4hile it was required 

of all males to appear before the Lord three times a year (Passover 

week, Pentecost, and ?east of Tabernacles), 41  yet the brief records 



indicate that wives, boys and girls, widows, orphans and slaves of 	9 

both sexes attended these festivals. 42  

Israelite women were not to be kept in i s 	regarding 

their religious faith. Moses instructed that every seven years the 

priests were to publicly read the law at the Feast of Tabernacles 

to the assembled people--"men, women, and little ones, and the so- 

journer within your towns." It is recorded of Ezra that he presented 

the law "before the assembly, both men and women and all who could 

hear with understanding." 43  

,:omen were present at weddina .  festivities. Althou h its seems 

to have been the task of the groom to have provided for the wedding 

feast, yet in the one instance recorded in the dew Testament a woman 

freely acted on her own to have the supply of wine replenished. 44  

It may be inferred that in the time of Abraham, Isaac, and 

Jacob that women moved about in public without face veils. Abraham 

feared that the Egyptians would observe Sarah's beauty. And the 

record is that "the Egyptians saw that the woman was very beautiful. 

And when the princes of. Pharaoh saw her, they praised her to Pharaoh."45 

When Eliezer met Rebekah beside a well in Haran, she was apparently 

without a veil, ror tno beauty of her features is referred to. 

She also appears to have traveled without a veil in Eliezer's 

caravan until she saw Isaac in the distance, at which time she 

discreetly veiled herself." It may also be inferred that Rachel, 

as a shepherdess, was without a veil. Jacob publicly kissed her 

without shame in the presence of the other shepherds. 47  

Jhile the Biblical picture of womanhood in Israel is a high 

one, it does not follow that in every department of life she functionea 

• 	as a full equal. The overtones of headship and dependence carry 

throughout. However, it is not to be inferred that God thereby 

intended her demeaning or degradation. It may Provide further in- 



sight to survey some of the civil and religious statutes as they 

related to women. These items are sometimes cited to prove that 

women were considered inferior. 

Laws of inheritance. !omen normally did not receive an in-

heritance, the possessions going upon the death of the father to 

the sons. However, if a father died and had no sons, his inheritance 

was to pass to his daughter." If there were no daughters in the 

immediate family, the inheritance was to pass to a kinsman on the 

father's side." On the surface this seems to imply a complete 

disregard for the man's widow and her care. If the disposal of 

the property belonging to Elimelech is typical, then it may be 

inferred that in actual practice the property was held by the widow, 

and could have been sold to the husband's near kinsman. 49  Job, 

who lived prior to the Mosaic legislation, chose to give an inher-

itance to each of his daughters as well as to his sons. 50  

Divorce. In the Mosaic legislation permission was granted a 

man to divorce his wife. 51  Prom this it has been inferred: "Her 

husband can repudiate her, but she cannot claim a divorce."5 2  

However, actual practice may not have been so one-sided. Jesus 

referred to the possible divorce of a man by his wife. "And if 

she divorce her husband and marries another, she commits adultery."53 

Punishments. In acts of illicit sex both the woman as well 

as the man were similarly punished.54  "3oth the adulterer and the 

adulteress shall be put to death." 55  'loth men and women were pun-

ished by death if they attempted to practice spiritism.5 6  

Slavery. Sometimes the following portion of the Losaic code 

is cited to show a woman's inferior status in the Israelite economy. 57  

"Then a man sells his daughter as a slave, she shall not go out as 

the male slaves do." This seems to indicate that the father had 

absolute control over a daughter and could sell her into perpetual 

slavery on a whim, if he so chose. 



It is not questioned that parents had authority over their children. if 

Fut in actual practice parents in financial distress could and did 

sell sons as well as daughters. 5d It is doubtful that Hebrew parents 

sold either their daughters or their sons unless dire circumstances 

forced them to do so 'or survival sake. 

The law cited, however, is not dealing with true slavery. 

In this instance the daughter is "sold" to become either the wife 

(probably a secondary wife) of the owner or the wife of his son. 

If she did not please the "buyer,° he might let her -)e redeemed by 

another Hebrew, but he was forbidden to sell her to foreigners. 

If he gave her as a wife to his son, he was "to deal with her as 

with a daughter." If he chose to keep her for himself and yet mar-

ry another, he was ordered to "not diminish her food, her clothing, 

or her marital rights." "And if he does not do these three things 

for her, she shall go out for nothing, without payment of money." 

Thus, if the owner did not fulfil his obligations, the woman became 

a free woman, and the father was not required to refund the money 

for which she was "sold." 59  

'lith regard to arranging for a marriage of a don,the records 

indicate that the father usually led out in securing a bride." In 

the absence of the father, the mother might do so. 31  Naomi sought 

to provide a husband for her dauhter-in-law. 62  It would also ap-

pear that the father might choose to whom he would give his daughter 

in marriage. 63  However, it does not follow that this indicated an 
% 

arbitrary exercise of authority. The will of the daughter also 

appears to have been consulted. :iebekah is asked by her family, 

" .;ill you go with this man?' She said, 'I will go. In 64 

'.general worship. It was but natural for the husband as head 

of the home to be also the priest of the family and thus to lead out 

in the worship of the family. As far as the records go, it would 



appear that in the patriarchal and mosaic periods that the husband /2 

offered the required sacrifices, but not the wives.° .;omen attended • 
the festivals and ate of the sacrificial meals. 66  It was customary 

for women to worship and to pray at the Sanctuary, and to support 

the Temple with gifts.67 65  

Ritual purification after childbirth. According to the ritual 

laws a woman who gave birth was ritually unclean. and spent a period 

of forty days in a state of uncleanness if she gave birth to a boy 

and twice that long (80 days) if she gave birth to a ,girl. 69  Some 

cite this custom as evidence of the inferior status of women in 

Israel, that daughters were less desirable than sons. 70  

The birth of a son was considerea a cause of great rejoicing,7 1  

but it does not follow that the birth of a girl was a sad event among 

God's people. No doubt the fact that the son would carry on the 

family line, and the hope that some son would be the Messiah affected 411 
the picture. 9ut a happy family or noys ana girls was pri4uu. 

Davin orayea: "May our sons in their youth be like plants full 

grown, our daughters like corner pillars cut for the structure of a 

palace."7 2  

The inspired pen recorded of Job's daughters horn after his 

affliction, "In all the land there were no women so fair as Job's 

daughters." So proud was he of them that he "gave them inheritance 

among their brothers." 73 :Alen the women of 3ethlehem rejoiced with 

Naomi over the birth of Obed, they did not fail to remind her of the 

value of Ruth, her daughter-in-law. She "is more to you than seven 

sons." 74  

The ritual law does not state the reasons for the varying 

length of time in the purifying period. je do not know the "whys" 

and "wherefores" of many aspects of the ritual. '3ut in this instance 

it is not necessary to construe that it reflects the attitude of the 

• 



Israelites towards their offspring. 14or does it reflect the Divine ij 

attitude, for both sexes were created in the image of God, and both 

are the recipients of the same grace.75 (See note for one explanation 

of the periods of purification. 76 ). 

In concluding these first three sections of this survey a few 

observations and comments are in order: 

It would appear that God created the woman to be an equal 

with the man, although there was to be a headship on his part. 

Judgment due to the sin situation has confirmed that head-

ship of the man and the dependence of the woman. For her best good 

and for the best ends of the race this was to be a governing rela-

tionship of loving care and protection. The woman was not thus 

inferior nor the husband superior. out this relationship would en-

able the race to come as close as it could in reaching the divine 

ideals. True love for the woman would have rendered her lot a hap-

py one. 

We may infer that the sinninr of both men and women has 

resulted in the degradation at times of the woman at the hands of 

the man. Polygamy and divorce were a part of this degradation. 

The Mosaic instruction regarding the role of woman pre-

serves to a large degree ,,lod's ideal for her place in life. The 

OT ideal shows woman to be highly honored and respected and enjoying_;  

a wide freedom of action and usefulness. 

In considering the Mosaic instruction and the OT picture 
ti 

of woman two points must be kept in mind: 

a. :hen the Mosaic instruction is given (15th century '3.C.) 

there is an accomodation of the Divine instruction to the deep- 

seated social customs of the surrounding cultures. There is an 

adaptation of the Divine will. For example, slavery, a well-estab-

lished social institution is not abolished, but the condition of the 



slave is somewhat mitigated. 4e may infer that there is a similar if 

accomodation to custom with respect to the role of woman. 

b. The second point is similar. There is a certain accomodation 

of the instruction to "the hardness" of the human heart. come things 

were permitted which were not necessarily endorsed. "From the begin- ., 
ning it was not so. "7? We must recognize a certain "times of this 

ignorance" which would give way to a more perfect understanding as 

progressive revelation disclosed more clearly the perspectives of 

the Divine Heart and as '6 11e conscice of im:Akind would become more 

enlightened. 78  One authority comments significantly: "Every decline 

in her groman , s7 status in the Hebrew commonwealth was due to the 

incursion of'foreign influence."79' 

Roles omen Filled in Biblical Times 

The normal role of women in the history of the Biblical 

records was naturally that which lay closest to her sex--that of 

wife and mother. The preparation of food for the family meals and 

the serving of it was a daily task, 8 u 81  also the care of the child-

ren. 82  Another daily task usually devolving upon the woman was the 

drawing of water for the family needs. 83 

Although the headship of the husband was reco7nized by the 

wife, 84 yet in the godly household his headship was not one of 

stifling supression. There is not only respect for her person and 

activities, but also considerable freedom and team approach to their 

family plans. It is Sarah who first proposed that Abraham marry her 

slave, Hagar. She also requested that Hagar and Ishmael be dismis-

sed from the encampment. 8 5 The tender care of Elkanah for his 

childless wife, Hannah, is seen in his words to her: "Hannah, why 

do you weep? And why do you not eat? And why is your heart sad? 

Am I not more to you than ten sons?"86 



Alen Nabel refused to furnish David's troops with food, his 	AS 

wife, Abigail, did not hesitate to assume the reins of authority to 

avert the massacre she knew would result. 87 The "wealthy woman" 

of Shunem regularly invited Elisha to stop at her house for enter-

tainment whenever he was in the area. It was she who both invited 

him and proposed to her husband that they construct a room for the 

prophet to which her husband consented. 88  

Beyond the limits of the usual home duties women sometimes 

occuppied other roles: 

Shepherding. 89  

Exercising rulership as a Judge. 9°  

A position of leadership in the Exodus of Israel. 91  

Gleaning in the fields. 92  

Counseling. 93  

Ruling as queens. 94  

Construction workers.95 

Business. 96  

It should also be observed that the odes of Deborah, Hannah, 

and Mary of Nazareth indicate the degree of intellectual culture 

a woman of Israel might attain. 97  

`,Mile the men of Israel led out in the religious activities 

of the nation, the records indicate that women at times shared in 

this area of life to a considerable extent. 

Exercised the prophetic gift. 98 99 100 

Contributed and helped to prepare materials for the Taber-

nacle. 101  

Contributed financial support to care for the personal 

needs or Jesus ana tne twelve."' 

4. Ministered to the needs of the stranger, the poor, and 

the sick. 103  The office of the deaconess may have been established 

in the Apostolic Age. 104 



Made their homes available for religious meetings or for 

workers' headquaters. 105 

Did Christian witnessing and instructing. 106 

A number of women among God's people gained considerable 

renown. In addition to some previously mentioned we may cite Jael 
heroine" 

whose memory as a "war 	was perpetuated in the Song of Deborah. 107 

Esther becamt3 a queen of the Persian ruler, Xerxes. 108 The writer 

of Hebrew's "Hall of Faith" lists two women by name as examples 

of persons exercising genuine faith--Sarah and Rahab. 109 

In Paul's labors he was often successful in winning "leading 

women," and "Greek women of high standing" who were found attending 

the synagogues. 110 There is no reason to think that these new 

converts lost their positions of influence when they entered the 

Christian community. The apostles did not hesitate to preach the 

Gospel to women wherever opportunity presented itself. The visionary 411  

"man of Macedonia" resolved himself in the first instance into a 

group of "women who had come together" on a river bank for prayer. 

Paul's first convert in Europe was a woman, Lydia, a seller of 

purple goods. 111 It was also the restoration of a demon-possessed 

slave girl that resulted in his imprisonment and the subsequent 

conversion of the jailer and his household. 112  

Chloe was evidently a prominent woman in the Corinthian 

church. It was a report to Paul by member's of her household 

("Chloe's people") which prompted the apostle to write his first 

epistle to the Corinthians. 113 It is possible that one of the New 

Testament epistles was addressed to a Christian lady. 114 

The figurative use of women is well-known in'the Scriptures. 

Nations are referred to as women, and likewise cities. 115  In a 	• 
religious sense the convert is described as being "betrothed" 

to Christ, presented to him "as a pure bride to her husband." 116 

The bond between the follower of God and his Lord is compared and 

illustrated by the bond of marriar:e. 117  Sarah and Hagar are Ellie- 

/6 

• 



gorized by Paul to stand for the two covenants--the one of faith, 	ty 
the other or works. 118 

 In apocalyptic prophecy the symaol of a 

woman is used to represent the Church either in' her purity or fallen 

condition, or in one instance as a personification of evil. 119 

In summary we may say that the records indicate that women 

were held in high esteem, and that there was considerable freedom 

of action among them. According to their abilities and God's leading 

they appear able to happily function in their homes as respected 

companions of their husbands, and yet d6 not seem to be restricted 

from expanding their role of activities beyond the immediate house-

hold tasks to other endeavors in both the secular and religious areas 

of life. 

It may be surmised that if the role of any woman among God's 

people was severely limited, it was due either to a limited amount 

of natural ability on her part, the influences of a changing culture 

on God's people, or the development of restricting rabbinical views. 

The ideal as set forth in woman's creation and in the realtionship 

set by God subsequent to the Fall permitted a wide fulfillment of 

her person in every day life as is evidenced by the roles some of 

them occuppied in both secular and religious areas of life. 

Jesus' Relationship to Women 

In setting up a Harmony of the Gospels the Seventh-day Adventlst 

Bible Commentary lists 179 different items pertaining to the life 

of our Lord! The first seventeen items cover the incarnation 

through His youth and young manhood, leaving a balance of 162 items 

or incidents extending from the ministry of John through the close • of the Gospel records. Of these 162 items, 18, or a little more 

than 11 % depict the Master's ministry in relationship to women. 

If items were eliminated from the list which did not involve people, 

12'. the percentage of those that involved women would be somewhat larger. 



A similar relationship is seen in the Master's parables. The same 4 

source lists 40 parables, Tour of which (10%) have women as part of 
	• 

their subject matter. 121  

Christ's first miracle was performed at a wedding festivity 

which He honored with His presence. It came in response to the 

faith of His mother. 122 In the Gospel of John Christ's first verbal 

declaration in plain terms that He was the Messiah was made to a 

woman--a Samaritan, one of the Saviour's earliest converts.
123 

The Saviour did not hesitate to break rabbinical convention to con-

verse verse openly with her in public. 

The Master's first resurrection miracle was prompted by His 

compassion for a widowwho sorrowfully proceeded with the body of 

her dead son to his grave. "Do not weep," were His tender words to 

her before He raised the young man to life and to her arms.
125 

The Saviour had a care for the mothers who in the interest 	• 
The Gospels record the healing of several women by the Saviour. 126 

of their children had sought His blessing for them. He was "in-

dignant" with the disciples who thought the Master ought not to 

be bothered with such.' 27  One of the greatest incidents in the 

life of Jesus which illustrated His tenderness with sinners7 sHis 

dealing with the woman caught in the act or aaultery. 3.28 

The question as to how the Master and His disciples maintained 

themselves during the years of His ministry appears to be answered 

by Luke's record that certain women (some of whom were in high 

positions or influence) provided for Him and His party 129 

The major incident in the life of Jesus by which He evidently 

intended to demonstrate to the Twelve that the Gospel of Salvation 

was for all nations and not for the Jew alone concerned the pagan 

woman of Phoenicia and her devil possessed daughter. 130 
	 • 

It is a poor widow's love-offering of "two copper coins" 

that is noticed and commented upon by the Master as illustrating 

the true spirit of giving. 1 3 1  



A grateful Saviour acknowledges Mary's gift, and promises that // 

the act will never be forgotten. "She has done a beautiful thing 

to me. . . . Truly, I say to you, wherever this gospel is preached 

in the whole world, what she has done will be told in memory of 

her." 132  

The Saviour's great heart encompassed the whole of mankind. 

None lay outside the circle of His love because of their sex or 

status. When He was informed that His mother and brdthers desired 

to see him, He replied pointing to His followers: "Mere ara my 

mother and my brothers! For whoever does the will of'my Father in 

heaven is My brother, and sister, and mother." 133  

One of Christ's last acts was to entrust the keeping of His 

mother to. His disciple John. In spite of the physical pain and 

the mental anguish He was enduring on the cross, He showed His • 	tender concern for her future welfare. 134 

Some of the women "who had come with him from Galilee" watched 

as Jesus was tenderly removed from the cross and laid in the tomb. 

They "saw the tomb, and how his body was laid." Reluctantly they 

left their precious Lord to prepare further embalming materials fol0 

returning after the Sabbath. 135  It was to these women that Christ 

first appeared upon His resurrection. He disclosed Himself first 

to Mary Magdalene near the garden tomb. 136 A short time later He 

was seen by the other women whose worship He fully accepted. "And 

behold, Jesus met them and said, 'Hail!' And they came up and took 

hold of his'feet and worshiped him. Then Jesus said to them, 'Do 

not be afraid; go and tell my brethren to go to Calilee, and there 

they will see me.'" 137  It is interesting to note that the first 
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	proclaimers of the risen Saviour, the first to attest the great 
truth of the resurrection of the Son of God were women! 

From the foregoing data it is evident that the Master had a 

high respect and a tender regard for womanhood. He does not regard 



them as inferior persons. They are in all respect the equal re-

cipients of His grace,--whether Jew or Gentile. He who conversed 

with the brilliant Nicodemus and others did not consider it beneath 

His dignity to converse with the spiritually hungry Mary "who sat 

at the Lord's feet and listened to his teaching." He gently rebuked 

the pertruhed Martha: "You are anxious and troubled about many 

things; one thing is needful. Mary has chosen the good portion, 

which shall not be taken away from her." 138 

It would appear that He did not hesitate to break rabbinical 

custom to speak openly in public with them in ministering to their 

needs. His dealing with the Samaritan woman has remained through-

out the Christian era as the classic model for Christian soul-win-

ning. He accepted their physical care of His needs and those of 

His disciples. To the extent that they were able, He appears to 

have permitted them to be associated with Him in His labors and 

travels. 

The Apostle Paul and Amen 

Paul's Personal Relationships with iomen. Some who read the inspired 

writings of the apostle Paul in a casual manner may feel that he 

had little respect or concern for women,--if not plain antagonism. 

Before examining certain passages which may suggest such concepts, 

it would be appropriate to observe the nature of the apostle's per-

sonal relations with women. 

Hiw own treatment of women may be inferred from the counsel he 

gave to Timothy on this point: "Treat . . . older women like mothers, 

younger women like sisters, in all purity." 139  Such counsel indicates 

the respect, appreciation, and love that the apostle had for woman-

hood in general, and for Christian women in particular. 

As noted earlier, the apostle never hesitated to labor for 



the salvation of the women whom he met. His first labors in Europe 44 

• 	were among a group of women who met for prayer on a river bank. 

From this group he baptized Lydia. 140 The record of Acts specifical- 

ly notes that among his converts in Thessalonica and Berea were 

"leading women" and "Greek women of high standing as well as men."
141 

His success at Athefl was small, only a few believed. Two of this 

group are designated by name, one of whom was a woman by the name 

of Damaris. 142 Chloe was one of his prominent converts in Corinth.
143 

We may infer that Eunice, the mother of Timothy, and possibly Lois, 

his grandmother, were also converts of Paul in Lystra. 144 He com-

mends to Timothy their sincere faith in God and their careful trans-

mission of it to Timothy. 145 

Some women were associated at times with the apostle in labor. 

are not informed, however, just what they did. One couple he 

greatly admired was Aquila and Priscilla whom he met on his first 

trip to Corinth. On the two recorded occasions in which he sends 

them greetings he reverses the natural , order (husband-wife) and 

places her name first (wife-husband) which may indicate that the 

apostle recognized her as the more active one in Christian service 

or the more capable. Both are equally referred to as "my fellow 

workers." *Greet Prisca and Aquila, my fellow workers in Christ 

Jesus, who risked their necks for my life, to whom not only I but 

also all the churches of the Gentiles give thanks; greet also the 

church in their house. ,146  
• 

Another woman whose faithful service he evidently admired 

was Phoebe (who probably was entrusted with the delivery of his 

epistle to the Romans). He commends her to the church at Home and • requests that they assist her in her personal errand, noting also 

her assistance to himself and to other Christians. "I commend to 

you our sister Phoebe, a deaconess of the church at Cenchrae, that 



you may receive her in the Lord as befits the saints, and help her AA 

in whatever she may require from you, for she has been a helper of 

many and of myself. 147 Two other women who at one time had peen 

associated with him were Euodia and Syntyche. Friction had evidently,  

developed between these two Christian ladies. In his epistle to 

the Philippians Paul begs them to come into agreement and requests 

a fellow-worker in Philippi: "help these women, for they have 

labored side by side with me in the gospel." He includes them with 

others as "my fellow workes, whose names afe in the book of life."
148  

One evidence of the apostle's warm-hearted associations with 

both men and women is seen in his characteristic greetings in his 

epistles. The chief example is found in the closing chapter of the 

epistle to the Romans. Twenty-six specific persons are sent greet-

in7s (most of whom he calls by name) together with general greetings 

to members of two families. Of the twenty-six specific persons, 

seven are women. 149 The apostle's comment regarding some of them 

is revealing of his Christian affection and appreciation: 

"rlreet Prisca  and Aquila, my fellow workers in Christ 

Jesus, who risked their necks for my life . . . ." 

"Greet Mary,  who has worked hard among you.
,150  

3-4."Greet those workers in the Lord, Tryphaena  and Tryphosa." 

5. "Greet Rufus, . . . also his mother  and mine." 

6-7. "Greet . . • Julia, Uerus and his sister,  • • • ." 

The epistle to Philemon is addressed also to "Apphia our 

sister" as Well as to Philemon and Archippus. Apphia may have been 

the wife of Philemon, but this can only be conjectured.
151 In Paul's 

last letter before his martyrdom two women are listed in his greet-

ings. Priscilla (Prisca) heads a list of three persons to whom he 

sends greetings. Claudia, a Christian woman is one of four listed 

who send their greetings to Timothy. 15?  

The evidence from the records clearly indicates that the apostle 



did not hate or despise women. To the contrary his personal rela- g3 • 	tions among them were in all respects exempliary of Christian kind- 
ness and consideration. He labored for their salvation as did His 

Master, and considered them as equal candidates as men for salva-

tion. 153  He had many friends among them, and welcomed their con-

siderate care of his personal needs (cf. "his mother and mine."). 

SoMe were associated with him in his gospel labors. 

Paul's Teaching Regarding Women. Paul recognizes the re- 

lationship between man and woman which God had fixed subsequent 

to the Fall. The man is to exercise headship, to govern, care for, 

and to protect the woman--his trust. The woman is dependent upon 

his care, and is to be submissive to the governing authority. 154 

In terms of husband-wife relationships the apostle sought to 

elevate the position of. Christian wives. Jives were to respect their 

husbands and to be submissive to their headship. But this was a 

voluntary submission, for they were to submit just as the Church 

chooses to be submissive to the will of Christ. Husbands are in-

structed to care for and to love their wives in the same manner as 

Jesus who loved the Church, even dying for it. If followed, such 

counsel would inevitably have improved the status of any woman to 

a position of consideration, respect, and genuine companionship 

as an equal, and yet withal, subject to a gracious headship which 

would enable a given family to attain as close as possible to God's 

ideal in a world of sin. 155  
Couns41 is also given by the apostle regarding women's dress, 

and their general activities in the home, church, and community. 156 

Church leaders are instructed in the manner they are to care for 

Christian women who are widows. 157 

Paul's Teaching Regarding Jomen in a Public Role in the Church. 

Two statements by the apostle on the matter of Christian women 

speaking in public services of the assembled congregation or function- 



ing in administration have caused considerable concern as to the 

proper role of the modern woman in the Church. The following are 

the apostle's two basic statements on these points: 

(1)' "As in all the churches of the saints, the. women should 

keep silence in the churches. For they are not permitted to speak 

gm gar epitrepetai  autais lalein, literally--it is not being per-

mitted to them to speak], but should be subordinate, as even the 

law says. If there is anything they desire to know, let them ask 

their husbands at home. For it is shameful faisohronj for a woman 

to speak in church. "158 

(2) "Let a woman learn in silence with all submissiveness. 

I permit LipitrepAT no woman to teach Jidaskein7 or to have authori-

ty Lauthentein, have authority, domineer over someone over men 

fiindrosj; she is to keep silent. For Adam was formed first, then 

Eve; and Adam was not deceived, but the woman was deceived and 

became a transgressor." 159 

There is general agreement among the commentators that the 

apostle is dealing with the matter of women speaking in the general 

assembly of the Church. Considering the confused condition in the 

Corinthians church one might be inclined to view Paul's sharp com-

mand in the Corinthian epistle as limited to that congregation. 

But his statement some years later to Timothy indicates clearly 

that neither he nor church custom permitted women, as a general 

course, toaddress the members of the congregation in a public manner, 

nor to audibly voice questions in the service. 

Because women have filled useful roles in the Church in dif-

ferent periods of the Christian era subsequent to the.Apostolic Age, 

and have at times spoken in services of the church with the evidence 

of God's blessing in souls brought to Christ, such counsel by the 

apostle seems difficult to understand. Commentators take two posi- 

tions with regard to it: (1) Regardless of what Christian women may 



• 
do at present, this apostolic counsel is permanent and good for all A$ 

time. 160 (2) The counsel is not permanent, out was conditioned by the 

general culture and the attitudes towards women in Paul's time. Time 

and place must be considered. 161  

with respect to this latter position it would be in order to 

sketch the cultural viewpoint of Paul's day towards women. The modern 

historian, Will Durant, commenting on Paul's instruction observes: 

"This was the Judaic and Greek view of woman, not the Roman. ,162 

A statement by Thudydides who lived in the 5th century B.C., Greece's 

golden age, is repeated by Plutarch (d. 120 A.D.) with apparent 

approval: "The name of a decent woman, like her person, should be 

shut up in the house."'" Commentators also believe that Paul's rule 

enjoining silence upon women in the public assembly was "a rule taken 

over from the synagogue. ,164 If so, we are probably observing the 

• 

	

	affect upon Jewish society (out of which the Christian Church emerged) 

Of some of the strictures of rabbinical Judaism.
165 

Paul's Counsel a Matter of Advisability. The apostle's clearest 

statement on the equality of the sexes seems to suggest that his 

counsel on women speaking in the congregation was advisable because 

of the cultural situation of his time. First his statement, and then 

a brief analysis of it: 

"Their is neither Jew nor Greek, there is neither slave 
nor free, there is neither male nor female; for you are all 
one in Christ Jesus.'" 

Here is a manifest declaration of equality in so far as Divine 

redemption i$ concerned. Three pairs of clases are set forth--Jew 

and Greek, slave and free, man and woman. None stand above another. 

All are upon the same plane--sinners in need of grace. All are equal- 

ly loved of God and may equally share in His love. There are no 
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	restrictions because of birth, status, or sex. This is the apostolic 
echo of John 3:16. 

However, it is evident from the records of the NT that the 



implications of such a perspective could not always be realized. 

in that age because of certain, deep-seated social institutions and 

viewpoints held by the society at that time. The successful promul-

gation of the Gospel message necessitated certain expedient approaches 

so that its onward progress might not be hindered and honest hearts 

turned away who might have been saved. Let us examine the statement 

More closely. 

Jew-Greek. bile the apostle could truly say, "There is 

no distinction between Jew and Gree, n167 for all practical purposes 

he had to act as though there were. He had to take cognizance or 

the feeling and gulf which existed between the two classes. 

Recall his repeated phrase in Romans, "to the Jew first and 

also to the Greek. H168 It would appear that his strategy was to 

present the Gospel first in the synagogues to the Jews and their 

Gentile converts, and then later to the raw pagans. On two occasions 

when expelled from the synagogue he is recorded as speaking thus: 

"It was necessary that the word of God should be spoken first to 

you. Since you thrust it from you, and judge yourselves unworthy 

of eternal life, behold, we turn to the Gentiles." 169 

'Mile we may be sure that the apostle never hesitated to share 

his faith with any honest inquirer, it would not have been the part 

of wisdom to have begun his formal work in any city with raw Gentiles, 

and then later to have tried to reach his Jewish kinsmen. Such a 

procedure would have cut him off from many a Jewish mind. Although 

he recognized all men as potential recipients of God's grace, the 

exigencies of the situation dictated that for the best progress of 

the Gospel the Jew should be sout first, then the Gentile. 

Slave-free. The saving Gospel of Christ was not withheld 

from the slave. But here again the master doubtless had the first 

opportunity to hear the Gospel message.ftitt -. 	tl -t more than that is 



the fact that the apostles did not carry out all the implications of Li 

• 	the Gospel in a direct attack upon the institution of slavery. 

Christian masters are not instructed to release their slaves. The 

Christian slave is instructed to be content with his'lot. (Of course, 

if freedom was granted, he was to take it).
170 Christian slaves 

were instructed: "Whatever your task, work heartily, as serving 

the Lord and not men, knowing that from the Lord you will receive 

the inheritance as your reward; you are serving the Lord Christ."
171 

Masters who are Christians are instructed to treat their slaves fairly, 

and to treat them as they would treat Christ.
172 

In time past some have construed these statements to mean 

that the apostle upheld the institution of slavery. But nothing 

could be further from the spirit of the Gospel Paul preached. But 

he himself makes it clear that the situation of the times required 

411 	this 
approach to slavery which he and the other apostles were taking. 

"Let all who are under the yoke of slavery regard their masters as 

worthy of all honor, so that the name of God and the teaching may  

not  ta defamed.. "173 

To have made a frontal attack upon so deep-seated an insti- 

tution would have caused many noble minds to have written Christianity 

off as a deeply subversive movement, harmful to human society and 

human welfare. For the sake of the Gospel's outreach, lest it be 

unnecessarily hindered, it was best to seek to secure the personal 

salvation of both master and slave, but not to attack the institution 

of slavery.' However, the oblique approach in which Christian master 

and slave were encouraged to love and to treat one another as they 

would Christ tended towards the eventual freedom of the slave and 

411 	
the abolition of the custom. 

Male-female. 	recognizing the Biblical principle of 

headship on the part of the man, the apostle never hesitated to offer 

personal salvation to the woman. However, the customs that the society 



of that day imposed upon women--the wearing of the veil in public of 

places, the silence imposed upon her in the general assembly, her 

secondary position in general--the apostle did not attack frontally. 

Just as the slave is counseled to be submissive to his social lot, so 

the woman is encouraged to submit with good grace to her situation.
174 

On the other hand the application of the teachings of Christ 

to both men and women could not fail (if obeyed) in elevating the 

women of the church to a position of respect, consideration, and 

Christian equality. Note some of Paul's statements: "Husbands, 

love your wives, as Christ loved the church and gave himself for 

her." "Husbands should love their wives as their own bodies." 

"Let each one of you love his wife as himself." 175  While these 

words concern married women, the spirit of such instruction would 

teach similar respect for womanhood in general. 

As with the inequalities of the master-slave relationship 

in Paul's time, so with the inequalities of the male-female re-

lationship,--wisdom did not dictate a direct attack on them. 

Paul seems to be thinking about the influence of Christian women 

in that society. "flid the older women . . . to teach what is good, 

and so train the young women to love their husbands and children, 

to be sensible, chaste, domestic, kind, and submissive to their 

husbands, that the word of God may  not be discredited." 176  The 

customs prevailing in his society likewise seems to be in his mind 

when he forbids Christian women to speak in the church. "As in all 

the churches  of the saints, the women should keep silence in the 

churches. . . For it is shameful  for a woman to speak in church." 177  

Shameful for whom? And why? The implications seem to be that sq.ch 

actions would be considered as bad taste and out of order by the 

society in general. 

Galatians 3:28 suggests that although God regards all as equal 



yet it was advisable for cultural reasons of the times to give cer- 21 

111 	
tain counsels, particularly regarding slaves and women. For that 

reason it may be suggested that the counsel forbidding women to 

speak in public assembly or to assume an administrative role in 

the Church was advisable in Paul's time because of the circumstances 

of society at that time. 

Paul's Reasons  for Denying Woman  a Role in Public Speaking  

and Administration.  If it is argued that the custom of the times 

prompted the inspired instruction regarding women--that they should 

wear veils in public and should neither speak in, public assembly 

nor aspire to administrative roles, and that such a breach in deep- 

seated customs would have brought reproach upon Christianity--it 

will immediately be countered that the apostle does not cite such 

reasons for his instruction. It is necessary then to examine his 

specific reasons, for it is true that he does not specifically 

state custom as his reason; though he seems at times to allude to 

it. 

(Speaking). "As in all the churches of the saints. . . 

For they  are not permitted  to speak  2-literally, it is 

not being permitted  to them to spear,  but should  be 

subordinate,  as even the law says." (I Corinthians 14). 

(Teaching; authority over men). "I permit no woman to 

teach or to have authority over men; . . . For Adam was 

formed  first, then Eve; and Adam was not deceived,  but 

the woman was deceived  and became a transgressor." (I Timo-

thy 2). 

('tearing of veil). "The head of a woman  is her husband.  

. . 	For a man ought not to cover his head, since he is 



the image and glory of God; but woman is the glory of man. 30 

(For man was not made from woman, but woman from man. 

Neither was man created for woman, but woman for man." 

(I Corinthians 11). 

Obviously there is nothing sinful or wrong in the public dis-

closure of a woman's face. No condemnation was attached in earlier 

centuries as we have seen in references to Sarah, Rebekah, and 

Rachel. There is nothing sinful in a woman's voice, nor does she 

necessarily lack ability to communicate in a public assembly or to 

administer a program in the Church as efficiently as a man. The 

records give us several women functioning among God's people in the 

prophetic role. Deborah and, perhaps, Iciriam certainly occupied 

administrative functions. 	have no directive from God that these 

things are in themselves sinful. 

If we hear Paul correctly, the real issue in his time seems 

to have been a rebellion or revolt against the constituted authority 

in the Church. In I Corinthians 14 he states that "it is not being 

permitted to them to speak." The natural question is: "4ho is 

forbidding it?" 1110 has established the custom "in all the churches" 

that a woman may not speak in the public assembly? Jule it is true 

that the apostle states in I Timothy that he did not permit a woman 

to teach or to have authority over men, it does not follow that he 

alone was the source of the custom. Evidently, the practice was the 

considered opinion of church leadership. 

One of the points Paul makes is that the woman "should be 

subordinate, as even the law says." In this case, subordinate to whom ? 

There is no direct command in the OT stating that women should be 

silent in the public worship of the congregation. Commentators 

generally hold that the "law" Paul is referring to is the statement 

in the Pentateuch regarding Eve's punishment: "your desire shall 

be for your husband, and he shall rule over you." This judgment 



(as previously noted) confirmed the headship of the husband in the 3/ 

• 	family to care for and to govern the members of the home. Paul's 
statement would imply that just as headship of thehome had been 

placed upon the man, so it was to be understood that man should 

occupy the role of headship in the Church. :;omen worshipers of God 

were to recognize this headship of the Church as well as of the home 

and respect it. 

In his statement to Timothy Paul's reasons are quite similar. 

It is a question of headship in the family and in the Church. Adam 

was formed first which implies his headship. It was when Eve faced 

the serpent independent of. Adam that she was deceived. Independence 

of properly constituted leadership can have disastrous results. 

The matter of the veil again seems to be in terms of challenging the 

wisdom of the leadership that counseled it to be worn. Paul's final 

note on that particular problem was: "If any one is disposed to be 

contentious jdesires to go veilessj, we recognize no other practice, 

nor do the churches of God." 178 That was how the general Church leader-

ship saw it. 

In short the picture seems to be this: the changing culture 

of the centuries and the development of rabbinical Judaism altered 

the role of women in society, so that in the early days of Christianit y, 

it is restricted in some areas of life. For Christian women at that 

time to have exercised their "Christian liberty" in matters not sin-

ful in themselves--such as going into the public meeting without 

the veil, or in att.mpting to address mixed congregations in public-- 

would have brought the early Church into disrepute. 179  

The Christian leadership of the Church, exercising its authority 

to guide the Church, counsels the women of the Church to wear their 

veils, to be silent in the congregations, and to be submissive to 

their husbands and Church authority. .some, however, wish to flaunt 

the regulations laid down for the best good of the Church, and the 



apostle is reaffirmin7 the guidelines and calling for Christian sub- n  

mission to the leadership "as 'eventhe law says." 

6ummary and Conclusions  

There has been some attempt to summarize briefly each area 

of this subject as the investigation has proceeded. It is fitting 

now to bring these summaries together. 

The creation record;, indicate that ' ,d created the woman 

to be on an equality with the man. koth complement the other, and 

thus make up "man" in the full seise of the term. Both were made 

in the image of God." 

Even in the sinless state, however, there seems to have been 

a certain headship conferred on the man. 

The judqment that fell on the sinning pair confirmed the 

headship of the man and the dependent position of the woman. This 

did not render the woman inferior. The headship of the man and the 

dependence of the woman was proba' -av of 	by the Divine will in 

order to enable mankind to attain to a degree (in the sin situation) 

the ideals God had for the race. 

The sins of mankind have often resulted in the dec:radation 

of woman over the centuries of time, although this did not have 

to he. God is not to be faulted for His Ihd;ment. 

The Mosaic instruction preserves to a large degree od's 

ideal for womanhood, but it may be inferred from the records that 

the divine instruction was adapte ,i to the cultural situation of 

the times and the hardness of men's hearts. i'rogressive revelation 

would bring enlightenment regarding ']od's ideal. 

/omen in biblical times exercised consideraole freedom in 

their roles as wives and homemakers. They also occupied other 



roles beyond the home in both the religious and secular fields. 	33 

The exercise of the prophetic gift was the highest role that a 

woman in '?ible times Pilled in the Church. In secular lines it 

was that of a ruling Judge or weer. 

7, The Saviour showed no discrimination between the sexes. His 

miracles were often performed in behalf of women or their loved ones. 

He regarded them as persons to be redeemed, and disregarded rabbini-

cal traditions that would have prevented Him from publicly addres-

sing them. He often accepted their hospitality and assistance 

in aiding Him in His work. 

The apostle Paul, like the Saviour, never hesitated to 

share the Gospel with women, amon7 whom he made many converts. 

He had many friends among them. ;ome of them also assisted him 

in his labors. He appreciated the considerate care that various 

women rendered him. The apostle gave various lines of instruction 

regarding the life and duties of Christian women. 

The apostle, however, along with the leadership of the Church 

in his time, did forbid. Christian women to publicly address the 

assemblies of Christians, or to speak out in the assemblies, or 

to assume any role of leadership. This study suggests that the 

evidence derived from Galatians 3:28 indicates thatthis Church 

regulation was advisable for the onward progress of the Gospel be-

cause of the view of women generally held by the society of that 

time. To have permitted Christian women to exercise such freedoms 

as going veiless, speaking in public to the congregation, or as-

suming roles of leadership would have brought unnecessary reproach 

upon the movement. 

It is suggested by this study that the real issue involved 

was not that the face or acts of speaking and leadership were sinful 

in themselves, but rather that partially liberated Christian women 

were challenging the leadership of the Church and its judgment. 



Just as man was given headship of the home, so he was to exercise 

headship in the corporate worship of the congregation. Christ gave 

authority to the Church. The leadership (as it sought to oversee 

the Church in harmony with Christ's will) was to be respected and 

obeyed. Its best judgment in those circumstances was that women 

should be silent in the churches, and it was becoming for Christian 

women to accept the judgment of the leadership and for the sake of 

the Gospel not to exercise what some of them would have considered 

was their Christian liberty. 

11. If the foregoing study is a correct analysis of the situation, 

then it would follow that a change in time and place,--a change in 

society's perspective regarding the role of woman would make it pos-

sible for the leadership of the Church to use the resources of its 

women on a wider scale. 

The constituency of the Church is never in its proper place to 

challenge the good judgment of the leadership which has resulted 

from a full session of the Church in deliberative thought. Today, 

education is being made available to both sexes, and women are being 

highly trained and educated to fill many roles hitherto denied 

to them. There is a greater freedom for them to function in many 

areas of thought and action. , ienerally speaking most cultures 

would no longer regard a woman as being out of place if she were 

to address congregations of Christians or even to assume some roles 

of administration. In a changing society the leadership of the 

Church may well consider how it may now best utilize the vast 

potential for Christian action which lies in its women members. 

This reservoir of ability should move into action by directives 

from the leadership, and not by rebellions actions on the part of 

its membership. 

Frank s. Holbrook 
'outhern Missionary College 
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133Matthew 12:46-50. 

134John 19:25-27. 

13  'Luke24:55,56. 

136John 20:11-18. 

137Matthew 28:5-10 cf. Luke 34:22,23. 

138Luke 10:38-42. 
1391 Timothy 5:2. He refers to Phoebe as "our sister Phoebe." 

Romans 16:1. 
140Acts 16:13-15. 

141Acts 17:4,12. 

142Acts 17:32. 

143 1 Corinthians 1:11 
144Acts 14:6f; 16:1. 

1452 Timothy 1:5. 

146Romans 16:1,-5. See also 2 Timothy 4:19. 

147Romans 16:1,2. 
148Philippians 4:2,3. 

149Romans 16:3,6,12,13,15. 

150Textual evidence is stronger for humas  (you) than for 
humas  (usWthe latter is the Greek text for the KJV, "Greet Mary, 
who bestowed much labour on us." 

151Philemon 2. 

152 2 Timothy 4:19-21. 

153His great declaration on this point is in Galatians: "There 
is neither Jew nor Greek, there is neither slave nor free, there is 
neither male nor female; for you are all one in Christ Jesus. And 
if you are Christ's then you are Abraham's offspring, heirs accord-
ing to promise." Galatians 3:28,29. This evidently was general 
apostolic teaching for the apostle Peter notes that men and women 



are "joint heirs of the grace of life." I Peter 3:7. 

1541 Corinthians 11:3; 14:34; fiphesians 5:22,23. Cf the state-
ment of Peter, I Peter 3:1-7. 

155Ephesians 5: 22 -33. 

1561 Timothy 2:9,10; 5:11-14; Titus 2:3-5. 
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